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 Abstract 

Several decades have passed since Malaysia 

gained independence for 66 years, living in 

harmony with a diverse society of various 

ethnicities, religions, and nations. Although 

Islam can be openly practiced in Malaysia, there 

is still a lack of understanding regarding 

religious legal issues, leading to conflicts among 

the Muslim community. Therefore, the aim of 

this article is to addresses the disputes within 

Malaysia's Muslim community, focusing on 

current issues related to Fiqh, Aqidah, and 

Politics, and bringing out the roots of Muslim 

disputes in Malaysia caused by fanaticism, 

particularly adherence to specific Madhhab, and 

the reform movement's that challenge the 

position of the Shafi'i School. Next, we explore 

the concepts of sincerity (Ikhlas) and 

brotherhood (Ukhuwwah) as expounded by 

Imam Said Nursi in his interpretation. The 

analytical methodology used in this article 

involves gathering information through library 
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research, referencing sources from books and articles. A solution is proposed 

through the concept of Ikhlas & Ukhuwwah from the interpretation of the Risalah 

An-Nur treatise by Imam Said Nursi, emphasizing unity, sincerity, tolerance, 

compassion, faith, and devotion to Allah. According to the findings of this analysis, 

the necessity of avoiding hatred, growing compassion and sincerity, strengthening 

faith and Ukhuwwah and focusing on Allah's favor over duniawi benefits is 

emphasised. Indeed, applying the concept of Ikhlas and Ukhuwwah can help to 

resolve conflicts while also creating togetherness, respect, and understanding 

among Malaysians. 

Key Words: Ikhtilaf, Disputes in Malaysia, Madhhab, Unity, Sincerity, 

Ukhuwwah, Ikhlas, Muslim problems.  
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دور الأخوّة في تجاوز الخلافات بين المسلمين في ماليزيا: 

 دراسة تحليلية في ضوء رسائل النور

 نور الأنيس بنت محمد شكري

 المستخلص

عدة عقود منذ أن نالت ماليزيا استقلالها، حيث تنعم منذ ستة وستين عامًا بالتعايش والوئام في مضت 

مجتمع متعدد الأعراق والأديان والقوميات. وعلى الرغم من أن الإسلام يُمارَس بحرية في ماليزيا، فإن ضعف الفهم 

 .ين أفراد المجتمع المسلمفي بعض القضايا الشرعية والدينية لا يزال يؤدي إلى نشوء خلافات ب

يهدف هذا البحث إلى دراسة الخلافات القائمة داخل المجتمع المسلم في ماليزيا، مع التركيز على القضايا 

المعاصرة المتعلقة بالفقه والعقيدة والسياسة، والكشف عن الجذور الرئيسة لهذه الخلافات، وفي مقدمتها 

ة، إضافة إلى الحركات الإصلاحية التي تنازع المكانة التقليدية التعصب، ولا سيما التعصب للمذاهب الفقهي

 .للمذهب الشافعي

 .رسائل النور كما بيّنهما الإمام بديع الزمان سعيد النورس ي في  الأخوّةو الإخلاصكما يتناول البحث مفهومي 

لمكتبية من الكتب وقد اعتمدت الدراسة المنهج التحليلي، من خلال جمع المعلومات بالرجوع إلى المصادر ا

 .والدراسات العلمية

ين من  للإمام  رسائل النور ويقترح البحث معالجة هذه الخلافات من خلال مفهومَي الإخلاص والأخوّة المستمدَّ

سعيد النورس ي، وذلك بالتأكيد على قيم الوحدة، والإخلاص، والتسامح، والرحمة، والإيمان، والإخلاص لله تعالى في 

 .العمل

دراسة إلى أن من الضروري تجنب الكراهية، وتنمية روح الرحمة والإخلاص، وتعزيز الإيمان وتخلص ال

والأخوّة الإسلامية، وتقديم مرضاة الله تعالى على المصالح الدنيوية. كما تؤكد النتائج أن تطبيق مفهومي الإخلاص 

 .، والتفاهم بين أفراد المجتمع الماليزي والأخوّة يسهم في حل النزاعات، ويعزز روح التكاتف، والاحترام المتبادل

  .، الوحدة، الإخلاص، الأخوّة، مشكلات المسلمينالمذهبالاختلاف، الخلافات في ماليزيا،  :الكلمات المفتاحية
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Introduction 

Islam has been officially designated as the federal religion in 

Malaysia based on Yahaya (2019). Consequently, it is unsurprising that 

various sectors in Malaysia, including education, social services, economics, 

and administration, have incorporated Islamic principles in order to promote 

the widespread and open practice of Islam in the country. According to the 

Bernama newspaper, Malaysia has been officially recognized as the top 

destination for Muslim travelers by the Organization of Islamic Cooperation 

(OIC) (Malaysia Announced Best Muslim-Friendly Destination by OIC, 

2023). Evidently, Islam holds significant influence in Malaysia. Despite the 

prevalence of Islam in Malaysian society and the expectation of peaceful 

coexistence among Muslims, internal conflicts, confrontations, and 

arguments within the Muslim community can be observed on various social 

media platforms.  

The conflicts that took place involved issues related to Fiqh (Islamic 

jurisprudence), Aqidah (religious beliefs), and Politics. Within these three 

dimensions, we will highlight certain contentious matters that spark heated 

debates among the Malaysian Muslim populace, resulting in insulting 

comments and slander, eventually creating a climate of negativity, and 

damaging the overall reputation of the Muslim community. Besides, the 

conflicts that arise within the Muslim community in Malaysia might be 

attributed to different understandings of religious doctrine, leading to 

discord and animosity among Muslims. On top of that, we will examine the 

underlying reason of this issue by referring to the historical context of Islam 

in Malaysia, where the country has traditionally followed the Shafi'iyyah 

school of religious jurisprudence. 
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Hence, the purpose of this study is to address the need for an 

invitation to Ikhlas (sincerity) and Ukhuwwah (brotherhood) among the 

Muslim community in Malaysia. We aim to discover a solution based on the 

methodology presented by Imam Said Nursi Badiuzzaman in the Tafsir 

risalah an-nur, Risalah Keikhlasan & Ukhuwwah. Imam Bediuzzaman Said 

Nursi was a prominent Turkish Islamic scholar who flourished during the 

early 20th century. His renowned masterpiece, "Risalah Al-Nur (The Book 

of Light Corpus)," is an authentic interpretation of the esteemed Quran. The 

purpose of Imam Said Nursi's books is to provide believers with a 

comprehensive guide that aids in the reinforcement of their faith, 

comprehension of the Quranic teachings, and deliberate interaction with the 

contemporary world. 

Imam Said Nursi placed great importance on sincerity and 

ukhuwwah (brotherhood) as key factors in preserving the unity and stability 

of the Muslim community. This is due to its significance in our connection 

with Allah. Lack of sincerity in expressing the facts leads to the 

dissemination of provocation and bias, which in turn fosters animosity. 

More importantly, it will erode the cohesion within the Muslim community. 

Central to our investigation is Said Nursi’s perspective, emphasizing the 

pivotal roles of Ikhlas (sincerity) and Ukhuwwah (brotherhood) as essential 

aspects in building harmony and understanding among the diverse people. 

We aim to analyze Said Nursi's perspectives on how these values might be 

used as guiding principles to navigate and resolve conflicts within the 

Malaysian Muslim community. 
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2.0 Muslims Disputes in Malaysia 

According to Man and Ali (2005), the occurrence of ikhtilaf has 

been observed in Malaysia since the 1920s-1930s. They hold opposing 

viewpoints and stances on matters pertaining to religious legislation. This 

issue has been persistent, causing discord among Malaysian Muslims to this 

day. This matter has persisted in generating discord among Malaysian 

Muslims up to the present time. Certain Muslim groups in Malaysia exhibit 

an intense adherence to a singular perspective, to the extent that they resort 

to using derogatory language and insults towards others who hold opposing 

viewpoints. Among the most disputable areas are in Fiqh Issues, Aqidah 

Issues and Politic Issues. Therefore, this article seeks to call upon all 

Muslims in Malaysia to unite sincerely, avoiding internal conflicts, and 

drawing inspiration from Said Nursi’s approach to interpreting the Quran as 

a means of fostering unity. At the conclusion of this discourse, it becomes 

evident that Said Nursi opposes conflicts, particularly due to the concept of 

"ikhtilaf”. As emphasized in the Khutbah Syamiyah within Risalah An-Nur, 

Imam Said Nursi underscores that such disputes pertain to minor issues and 

should be avoided within the Muslim community. The act of harboring 

resentment towards fellow Muslims runs counter to the fundamental 

principles of faith, Islam, and humanity (Zahir & Sharif, 2020).                 

2.1 Muslims Disputes in Fiqh Issues 

Different traditions and practices in the contemporary day have 

given rise to a multitude of difficulties and challenges. Likewise, in 

matters of Islamic jurisprudence, there are novel obstacles that necessitate 

scholars to employ new legal analysis. For instance, the official celebration 

of Maulidur Rasul in Malaysia has generated intense debates among 
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scholars questioning its permissibility, due to differing viewpoints on the 

legal standpoint.  

One faction argued that Maulidur Rasul is permissible, but they 

emphasized the significance of adhering to the requirements to ensure 

compliance with Sharia law. The criteria outlined by Razif (2016) 

encompass several requirements, including the provision of helpful content 

like as sermons and lectures, the practice of gender segregation, adherence 

to modesty, and the avoidance of sinful aspects, among other conditions. 

However, dissent emerged when few of them of intellectuals criticized the 

embellishment of the Maulidur Rasul festivities in Malaysia. This critique 

also applies to the dissemination of fabricated hadiths concerning 

voluntary fasting and disproportionate emphasis on commemorating the 

Prophet's birthday. Furthermore, there are instances of the dissemination of 

absurdity, such as the assertion that the Prophet will manifest at this 

assembly. 

 The conflict between these two parties has incited the public to 

engage in contentious disputes, as some individuals blindly adhere to 

group dynamics, while others exhibit excessive zeal in their efforts to 

prevent such conflicts. Additionally, there are those who display an overly 

permissive attitude towards religious laws, to the extent of performing acts 

of Shirk against Allah. In addition, an individual with insufficient 

understanding of religion tends to endorse and criticize experts who first 

voice apprehension on actions that go against Sharia law. Similarly, there 

are some who criticize scholars who adopt a lenient stance in order to 

preserve Malaysian traditional customs, albeit with certain restrictions. 

Consequently, disagreements, divergent viewpoints, and public censure of 
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intellectuals and legal experts have arisen, with certain individuals 

resorting to insulting terms like "Malaun" or "Wahhabi" on various social 

media platforms. 

According to Said Nursi's perspective, as articulated in his book 

"Risalah An-Nur, Risalah Keikhlasan & Ukhuwwah", individuals who 

convey the truth frequently struggle to gain a consensus in pursuing 

righteous actions, whereas those who propagate falsehoods can easily join 

to engage in malevolent deeds. This is a result of the lack of genuineness 

exhibited by religious leaders in conveying the truth. In the absence of 

conflict, provided that all parties are in unanimous agreement and really 

committed to telling the truth, the absence of conflict would prevail due to 

their inherent benevolent intentions. They all desire to communicate the 

truth.  

 Moreover, as per Said Nursi, the presence of difference among 

groups will not result in conflict as long as all individuals uphold proper 

etiquette within that diversity. He presents three principles for managing 

diversity: To begin with, it is advisable to refrain from displaying hostility 

by avoiding feelings of jealousy, engaging in competition, and participating 

in arguments over the hereafter. Furthermore, foster stronger interpersonal 

connections inside the group by cultivating love and devotion towards 

religion, all the while upholding the dignity of other groups. Ultimately, the 

main objective of Islamic groups is to defend Tauhid (Zahir & Sharif, 

2020). 
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2.2 Muslims Disputes in Aqidah Issues 

An ongoing topic that consistently emerges in the conflict among 

Muslims in Malaysia is the matter of Aqidah. Within this community 

predominantly adhering to Islam, it is evident that there are individuals or 

collectives who subscribe to diverse theological orientations apart from Ahli 

Sunnah Wal Jamaah. Undoubtedly, there have been contentious debates and 

conflicts within the Muslim community due to divergent perspectives, ideas, 

and positions. One of the current topics of discussion in the realm of 

religious belief is the examination of Allah's characteristics. They argue on 

the worthiness of studying and comprehending Allah's Monotheism 

theology, debating whether one is more deserving of Muslims' attention. 

Consequently, there was a significant prevalence of mistreatment and 

profanity on social media platforms due to individuals' strong inclination to 

proclaim their personal convictions. 

 Nevertheless, it is crucial to bear in mind that our comprehension of 

Allah's characteristics is constrained by human cognition and familiarity. 

Hence, it is imperative that we exercise caution in refraining from 

attempting to confine or delineate Allah based on our own understanding. 

Instead, we should endeavor to embrace and value the enigma and 

magnificence of Allah in its unaltered form. The discussion over which 

qualities of Allah are more deserving of examination should not be 

excessively emphasized. For instance, according to Wahab (2016), the 

insistence on revising the Islamic education curriculum is perceived as a 

curriculum that has the potential to foster religious extremism. 
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 The study of Allah's attributes does not necessitate any opposition, 

as it is essential for all Muslims to comprehend the truth of God's unity. 

Allah possesses numerous attributes that distinguish Him from ordinary 

persons. The Quran explicitly states that Allah possesses 99 names or 

attributes, referred to as Asma' Al-Husna, which represent different facets of 

His being and authority. Recalling and comprehending these characteristics 

can assist Muslims in gaining a deeper knowledge and admiration for the 

immense magnificence of Allah. 

  Imam Said Nursi strongly advocates for the avoidance of all 

conflicts and argues against the imposition of penalties or accountability for 

one's behavior. He underscored three essential elements for understanding 

Allah's attributes in his piece of writing. To comprehend Allah's qualities, it 

is essential to have a thorough understanding of the verses of the Qur'an. 

Furthermore, observe the vast expanse of the universe as it presents 

compelling evidence of the magnificence of Allah.  Subsequently, it is 

imperative to engage in introspection in order to foster a profound 

connection with the originator. In contrast, Said Nursi Badiuzzaman 

contends that adherence to Tauhid Haqiqi will enable individuals to create a 

superior and more cohesive community. 

2.3 Muslims Disputes in Politic Issues 

Political matters, along with fiqh (Islamic jurisprudence) and aqeedah 

(religious beliefs), are subjects that provoke controversy and disagreement 

among Muslims in Malaysia. Malaysia employs a parliamentary democratic 

system led by a Constitutional Monarch (Sistem Demokrasi Berparlimen Di 

Malaysia, 2021). Therefore, it is imperative for all groups, regardless of 

their religious affiliation, to participate in the electoral process in order to 
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select a leader who will rule and advocate for the people's concerns in 

parliament. Nevertheless, there exist those who abstain from voting due to 

the crises and turmoil stemming from the practice of party jumping 

(Abdullah, 2022-14). 

 Thus, the subject that is often debated during each election is the 

notion of voting according to Islamic Sharia law. Several experts contend 

that voting should be compulsory as it is a fundamental duty in establishing 

a governing body. While some argue that it may be obligatory or not, 

contingent upon the political candidate. If both candidates possess virtuous 

qualities and are committed to promoting righteousness and fairness, voting 

is not mandatory as they will both adhere to the principles of Islam. 

However, it becomes obligatory when one candidate intends to engage in 

misconduct while the other endeavors to uphold the truth. 

 The conflicting viewpoints have engendered dispute within the 

Muslim community in Malaysia. Their premise is that those who assert 

their right to vote are motivated exclusively by their political party's quest 

for victory. In reality, Muslims with a restricted understanding of religion 

critique Islamic political parties, categorizing clerics as religious 

opportunists. As a result, the community engaged in intense debates, 

resulting in extensive defamation. Currently, the Muslim community itself 

holds a negative view of Islamic political parties due to these defamatory 

statements.   

 As stated by Saritoprak (2008), Said Nursi refrains from engaging in 

politics, but he does advocate for his pupils to participate in the political 

process by voting and not remaining impartial, particularly when it comes to 

altering the political system. He advocated for active participation in the 
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electoral process, viewing it as a potent means of establishing leadership 

aligned with Islamic beliefs. He underscored the significance of justice, 

peace, and stability in governance. Said Nursi's political beliefs 

encompassed the notions of Tawhid and Musyawarah, as he discussed them 

from his own standpoint. In Risalah An-Nur, Said Nursi emphasized the 

importance of incorporating Tawhid Haqiqi into politics, since one's beliefs 

have a profound impact on their social, political, and economic aspects of 

life. Religious leader in Islam, Said Nursi posits that if a leader adheres to 

the concept of Tawhid, they will acknowledge that their actions will be 

accountable to Allah. Furthermore, Said Nursi recommends for the inclusion 

of a Musyawarah session in politics, since he asserts that the concept of 

Musyawarah should be grounded in factual information, thoughtful 

deliberation, and rational reasoning. Every decision must be supported by 

substantial evidence to ensure its accuracy, as it aligns with the teachings of 

the Prophet Muhammad S.A.W. (Shodik et al., 2020). 

3.0 The Roots and Implications of the Muslim Disputes in 

Malaysia  

3.1 Excessive fanaticism or attachment towards a specific religious 

doctrine (Madhhab) 

 Through meticulous examination, it becomes evident that the 

fundamental reason behind conflicts in Malaysia may be ascribed to the 

zealousness of Islamic adherents who rigorously adhere to a specific 

Madhhab. The rationale behind their emphasis on adherence to a Madhhab 

is rooted in the belief that the general populace lacks the necessary 

qualifications for autonomous reasoning (ijtihad) (Shahdan, n.d.). The 

discussed school of thinking is the traditionalist approach that strictly 
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follows only one particular Islamic jurisprudential school, specifically the 

Shafi'i school. This commitment has remained steadfast from the 13th 

century until the 19th century. For a span of 700 years, this conservative 

ideology remained unquestioned by any group (Man & Ali, 2005).  

 Nevertheless, when a different faction surfaced, promoting a fresh 

perspective and encouraging the Muslim community in Malaysia to break 

free from adhering to a singular ideology and critically reassess the most 

persuasive rationales, it was interpreted as a direct challenge to the 

prevailing hierarchy. The exclusive allegiance to a single school of thought 

among the Muslim community in Malaysia results in the abandonment of 

the absolute truth in order to protect their chosen school of thought 

(Abdullah et. al., 2019). In addition, Abdullah et. al. (2019) stated that Tuan 

Hj. Abdullah Al-Qari highlights that fanaticism towards different schools of 

thought can result in family divisions, societal fragmentation, political 

discord, and national disunity. An excessively zealous mindset, 

characterised by a refusal to entertain opposing viewpoints and a dismissal 

of the intellectual efforts (ijtihad) of other scholars, can lead to the 

belittlement of their beliefs, even though each scholar possesses their own 

autonomous thinking. 

3.2 The Reform Movement contested the legitimacy of the Syafi'i 

School. 

 According to Man & Ali (2005), the Reform Movement in Malaysia 

is a movement of Islamic renewal known as Salafiyyah, which began 

around the 20th century. They started challenging the positions of 

traditionalist schools by publishing the magazine Al-Imam in 1906 (Man & 
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Ali, 2005). To this day, the Shafi'i school and the Salafiyyah faction have 

not found common ground, and there is ongoing disagreement over whose 

opinions are more correct. The original reform brought by the Salafiyyah 

movement involves a new approach to Malaysian society, advocating for a 

departure from strict adherence to a single school of thought and a return to 

the Quran and Sunnah. They encourage Muslims to exercise independent 

reasoning (ijtihad) and reject blind adherence to a particular school of 

thought (taqlid) (El-Muhammady,1992). 

 Nevertheless, the Shafi'i faction's commitment to safeguarding the 

authentic customs of the Malay Muslim community motivates them to be 

prepared for conflicts with other Muslims. As a result, extended disputes 

have arisen, leading to divides among the Muslim community in Malaysia. 

To this day, these sides persist in their disagreement, expressing their 

viewpoints and engaging in debates to determine who is more accurate. 

During discussions concerning matters pertaining to religious law, 

individuals often articulate their viewpoints and, if they firmly believe that 

their perspective is the sole valid one, they may declare it vehemently, 

disregarding the ideas of others (Azwani et.al., 2023). 

 One of the frequent points of contention is the issue of bid'ah 

(innovation in religious matters). The new Islamic Reformist group is 

known for taking a strict stance (Mutasyaddid) on bid'ah, rejecting it as an 

innovation created after the death of Prophet Muhammad SAW, supported 

by authentic hadiths such as the one narrated by Umm al-Mukminin Aisyah 

R.Anha: "Whoever introduces something new in our affairs (religion) that is 

not part of it, will have it rejected”. The Mu'tadilin faction, in contrast, 

embraced the concept of beneficial innovation because of Imam Shafi'e's 
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distinction, stating, "Innovations come in two categories: Firstly, 

innovations that go against the Qur'an, the Sunnah, or consensus, which are 

considered erroneous. Secondly, innovations that are good and 

uncontroversial among scholars, constituting commendable new practices." 

(Mas'od, n.d.). 

 Contrasting points of view are commonplace among scholars due to 

their varying interpretations of both religious and secular subjects. Islamic 

law is all-encompassing, addressing every facet of human existence. Each 

individual possesses the entitlement to adhere to their personal ijtihad, 

nevertheless, it is crucial to refrain from engaging in reciprocal allegations 

as it may result in the division of the Muslim community. 

4.0 The Solutions of the disputes: Implementing the concept of 

Ukhuwwah and Ikhlas in the light of Risalah An-Nur 

The optimal solution is derived from the viewpoint of Islamic 

scholars. The interpretation of Imam Said Nursi in the book Tafsir Risalah 

An-Nur establishes a crucial basis by emphasizing the concepts of 

brotherhood (Ukhuwwah) and sincerity (Ikhlas). This interpretation 

highlights the various facets of societal reality, providing guidance on how 

to approach this topic from a theological perspective. 

4.1 The Concept of Ikhlas in Risalah An-Nur 

The Quran contains a reference to sincerity (Ikhlas) in Surah Az-

Zumar: 2-3. Allah states, "Indeed, we have sent down the Book to you, O 

Prophet, in truth, so worship Allah alone, being sincerely devoted to Him 

(2). Indeed, sincere devotion is due only to Allah. As for those who take 

other lords besides Him, saying, 'We worship them only so they may bring 
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us closer to Allah,' surely Allah will judge between all regarding what they 

differed about. Allah certainly does not guide whoever persists in lying and 

disbelief (3)”. In his tafsir, Imam Said Nursi provides a comprehensive 

explanation of sincerity, with intricate details. 

 According to Imam Said Nursi, in order to embody Ikhlas, we must 

eradicate any tendencies towards self-praise and conceit. The cultivation of 

sincerity in praising the truth and recognizing that every activity is only for 

the sake of Allah is emphasized in Surah Yunus:72, where it states, "My 

reward is only from Allah." Furthermore, it is imperative to bear in mind 

that we must communicate the truth without anticipating any material or 

spiritual benefits, seeking validation solely from Allah, as Allah directs 

Prophet Muhammad in Surah Al-Maidah:99, stating, "The Messenger's duty 

is but to convey." It is important to acknowledge that Allah has control over 

people's hearts, and it is Allah's duty to change and shape individuals. As 

individuals, it is important for us to communicate without seeking 

reciprocation or approval from others, as societal approval and its beneficial 

consequences are transient. The primary issue for ahlul haq arises from their 

occasional pursuit of human attention and their attachment to social status, 

which leads to a loss of sincerity in presenting the truth. They possess a 

strong longing for recognition and a position in society, to the point where 

they are prepared to engage in disputes on matters of truth. According to 

Imam Said Nursi, this urge transforms conformity (wafaq) into hypocrisy 

(nifaq) and agreement (ittifaq) into conflict (ikhtilaf). 

 According to Imam Said Nursi, the second reason is that the 

followers of the true path should prioritise their own religious approach 

without displaying hostility or criticising other approaches. The 
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disagreement among ahlul haq arises due to their pursuit of truth and 

righteousness independently. Each individual genuinely devotes their 

attention to their respective deity and strives to independently pursue the 

truth. When individuals require assistance due to their vulnerabilities, they 

will seek solace in Allah. That is why they believe that there is no necessity 

for reaching a consensus with other adherents of the truth and instead 

choose to pursue their own course of action. Nevertheless, it is important to 

acknowledge that adopting such a mindset may result in the erosion of 

authenticity, particularly if one exhibits self-centeredness and dismisses the 

perspectives of other institutions, deeming their own ideology as correct and 

others as incorrect. thereby, another method to cultivate sincerity is to 

refrain from propagating negative opinions about other religious sects and 

instead embrace the belief that only our own sect is authentic. Furthermore, 

it is imperative to demonstrate affection and unity, regardless of divergent 

inclinations. Furthermore, it is imperative to ensure that the consensus 

among the people of Haq can result in divine Taufiq and magnificence 

bestowed by God. Similarly, when the conservatives concur, it becomes 

more convenient to resist the deviant. Eventually, scholars who adhere to 

the correct course of action should forsake the inclination towards 

competition, since it is irrelevant and worthless in the pursuit of truth and 

has the potential to undermine sincerity. 

 Thirdly, Imam Said Nursi said the solution to heal this severe 

spiritual wound is aware that sincere intention is the key to Allah's 

satisfaction and is more valuable than popularity and success. If the people 

of hidayah are sincere in conveying the truth, their words will impact the 

hearts of those who listen, and thus, abundant rewards will be attained. 

However, if words are accompanied by insincere intentions, merely seeking 
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to prove oneself right, then those words will be in vain, and no reward will 

be gained. This is because, originally, the people of hidayah should convey 

the truth solely for the sake of Allah, but at times, they misuse their 

determination, competing and disagreeing for rewards. They develop a 

greedy attitude in pursuing the afterlife, feeling that they are more deserving 

and right in conveying the truth, even though each is on the right path. 

Additionally, a lack of contentment (Qana'ah) – the quality of moderation in 

spiritual practices – can lead to the loss of sincerity in the heart.  

 Furthermore, sincerity can be achieved when we feel proud to be in 

the company of those who are righteous. Prioritizing the practice of 

preferring to follow rather than being followed can save us from greed and 

foster sincerity. Indeed, it is better when we consider anyone who brings the 

truth as better than ourselves, avoiding the trait of self-admiration 

(Ananiyyah). However, sincerity can be lost when we fail to be steadfast and 

eventually fall into the disagreements among the guided ones, filled with 

competition. Sometimes, this leads to excesses and deficiencies, causing the 

loss of agreement and damaging sincerity to the extent that earning Allah's 

approval becomes difficult. 

4.2 The Concept of Ukhuwwah in Risalah An-Nur 

Imam Said Nursi discusses the concept of Ukhuwwah by providing 

his viewpoint based on certain verses from the Quran, namely Surah Al-

Hujurat:10, Fussilat:34, and Ali Imran:134. He underscores the concept of 

brotherhood as a central topic in these three surahs, placing significant 

emphasis on the perils of fanaticism, envy, and stubbornness as catalysts for 

conflicts. Nursi emphasizes the significance of cleansing the heart from 
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animosity and bitterness in order to achieve Allah's satisfaction and 

affection. 

First Stance: Enmity is a form of Injustice (Reality or Hakikat 

perspective) 

Imam Said Nursi emphasizes the first standpoint, stating that enmity is 

considered an injustice from the perspective of Reality. He explains that 

harboring hatred towards fellow Muslims is a form of injustice, as this 

animosity can erase all the goodness one possesses. Essentially, such hatred 

often leads to the severing of family ties. Imam Said Nursi uses a powerful 

metaphor; for instance, if there is only one wrongdoer in a ship with others 

being righteous, we can identify who will commit injustice. Consequently, 

news of this injustice will spread like bad tidings reaching the heavens, 

indicating its widespread impact across society. With the presence of 

enmity, the reality and essence of contemporary society become clearer. 

Despite the existence of ten virtues, one wrongful act can circulate and 

capture attention, influencing perceptions of other virtues. Therefore, it is 

understood that enmity is indeed a form of injustice. 

Second Stance: Enmity is a form of Injustice (Wisdom or Hikmah 

perspective) 

The second standpoint is viewed from the perspective of wisdom, where 

hostility is considered an injustice. Imam Said Nursi stated that, just as 

Light and Darkness cannot coexist, neither can Love and Enmity. If the 

feeling of love dominates, the desire for hostility can be eradicated. 

However, if hostility prevails, love turns into pretense. This is the root cause 

of a once-good relationship turning into true enmity. Moreover, a believer 



The Journal of Risale-i Nur Studies 9:2 (20 62 ) 

100 
 

should love fellow believers. If a brother does anything wrong, criticise the 

action instead of the person. Furthermore, the right course of action is to 

engage in islah, striving to correct with gentle advise rather than violence. 

This aligns with the Hadith: "The Prophet Muhammad S.A.W. said: It is not 

lawful for a Muslim to abandon his Muslim brother (not speaking to him) 

for more than three nights”. Furthermore, someone with a sound mind and a 

living heart would not exaggerate issues that may lead to animosity and 

hatred because they understand how it can harm their beliefs and Islam 

while such behaviours benefit neither themselves nor society.  

Third Stance: Reflections towards Allah’s justice for His creature 

Next, the third stance presented by Said Nursi involves a rational argument 

based on a verse from Surah Fatir: 18, where Allah states, "And no bearer 

will bear the burden of any other person". A concise interpretation of this 

verse is that everyone will only bear the burden of their own sins in the 

Hereafter. Imam Said Nursi employs logic to stimulate our thinking about 

true justice. If Allah were to administer equal justice to all by imposing 

similar burdens on the Day of Judgment, why do we, as flawed humans, 

tend to harbour animosity towards fellow believers for a single mistake? Are 

we unable to be fair in our kindness? Furthermore, the situation worsens 

when someone spreads negativity about another Muslim, exaggerating their 

faults and criticizing their family, even when the fellow believer has done 

no wrong to them. This aligns with the Quranic verse mentioned by Imam 

Said Nursi in Surah Ibrahim: 34, where Allah declares, "Surely, man is very 

unjust". Therefore, we as a Muslim should avoid the hatred towards our 

own fellow believer. 
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Fourth Stance: Enmity is a form of Injustice (Experience perspective) 

A Muslim should avoid assuming that their perspective is the sole valid one, 

diminishing the risk of fostering hatred and injustice towards fellow 

Muslims. Imam Said Nursi underscores the importance of tactfully 

conveying truth in the appropriate context to prevent unnecessary conflicts. 

Cultivating politeness in expressing truths can contribute to fostering 

harmony in both communication and society. Furthermore, Nursi advocates 

directing any adversarial feelings towards anger, envy, and lust within our 

hearts, recognizing their potential harm to ourselves. In the pursuit of 

enmity, it is inappropriate to harbor animosity towards fellow Muslims; 

rather, the focus should be on opposing non-believers and those openly 

rejecting faith as the true enemies of Islam. Responding to adversaries’ 

wrongdoing with kindness is advised, as reacting with malice can escalate 

hostilities. Choosing goodness in response increases the likelihood of 

transforming enmity into friendship. Additionally, harboring hatred can 

negatively impact personal well-being, inducing restlessness and unease 

when witnessing the happiness of those we envy. Ultimately, the one 

suffering from a wounded heart is us. Thus, Said Nursi’s solution involves 

reflecting on the consequences of sustained hostility and envy. It is crucial 

to remember that life is temporary, and the world transient, offering only a 

few tangible benefits, with the rest being mere trials. 

Fifth Stance: Negative differences in opinion lead to harm due to 

stubbornness and biased attitudes within a society 

Imam Said Nursi emphasizes that ikhtilaf, or differences in opinion, can lead 

to taking sides. According to him, taking sides has its own merits, especially 

in saving oppressed groups from the tyranny of those in power. The hadith 
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referred to by Imam Said Nursi, “The differences of my community are a 

mercy,” highlights positive differences where individuals strive to provide 

the best understanding based on their perspectives for the betterment of 

knowledge. However, Imam Said Nursi also asserts that negative ikhtilaf is 

not part of this mercy, as it can cause the destruction of hearts by fueling 

animosity and hatred. He adds that taking sides, if genuinely in the name of 

truth, can serve as a refuge for the righteous. Yet, issues arise when this 

partiality often leads to hostility and provides a refuge for the unrighteous. 

Imam Said Nursi notes that Shaitan always seeks to mislead the Muslim 

community, and differences in thought between two parties can tempt them 

toward the path of conflict. Although the clash of ideas is only in the means, 

the goal remains the same: to disseminate the truth. Therefore, Imam Said 

Nursi emphasizes that differences of opinion should not lead to hostility. He 

warns that the desire for praise and elevation of one’s name can lead to 

division, and thus, it is crucial to avoid arrogance while seeking the true 

truth. 

4.3 The implementation of Ukhuwwah and Ikhlas in overcoming the 

disputes. 

Through the concept of brotherhood (ukhuwwah) and sincerity (ikhlas) as 

elucidated in the Tafsir Risalah An-Nur, we find it crucial to instill these 

values in the Muslim community in contemporary Malaysia. This becomes 

evident when conflicts arise in the Malaysian Muslim society due to 

fanaticism, a sense of exclusivity, and the desire for fame and attention, 

leading to the spread of slander against others. Firstly, preachers should 

consistently embody sincerity in conveying Islamic teachings without 

feeling the need for a large following to validate their teachings. Despite the 

prevalent differences in religious sects in Malaysia, both adhere to the truth, 
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eliminating the necessity to believe that only one side is correct. We should 

celebrate the dissemination of truths that ultimately attract more people to 

seek religious knowledge. Preachers should not seek fame, as it diminishes 

sincerity in delivering the message, making such pursuits futile. The desire 

for fame falls under the influence of Satan, so as preachers, we must avoid 

actions aligned with his influence. 

 Secondly, these preachers should refrain from fostering hatred, as 

Said Nursi stated, "Enmity is an injustice." The cause of conflicts among the 

Muslim community often arises because these groups, whether in mosques 

or on social media, tend to use sarcastic language that generates controversy 

and slander when delivering their messages. Imam Said Nursi prohibited the 

desire for praise from people among preachers and emphasized that 

spreading hatred solely to gain more followers is to be avoided. Such 

actions can undermine sincerity in preaching and turn the bonds of 

brotherhood into animosity. If there are mistakes in delivering the message, 

we should offer constructive criticism rather than resorting to the example 

given above. Similarly, if we are the target of slander, it is better not to 

perpetuate the dispute. It is more beneficial to forgive and resolve conflicts 

in a positive manner. In Surah Ali-Imran:134, Allah clearly states that a 

characteristic of the righteous is the ability to forgive. Said Nursi also 

highlighted that magnifying small mistakes made by our fellow Muslims is 

foolishness. 

 Thirdly, realizing that our essence is that of ordinary humans, and as 

ordinary individuals, we require Allah's approval to attain Jannah in the 

afterlife. Therefore, the greedy pursuit of excessive rewards that can lead to 

conflicts among the Muslim community should be avoided. Greed in 
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acquiring exclusively spiritual deeds can clearly erode sincerity in 

conveying truths. It is advisable to embody the quality of Qana'ah, being 

moderate in our actions. As the Muslim community in Malaysia, there is no 

need to go to extremes in determining who is right or wrong because 

ultimately, the task of improving and transforming humans is Allah's 

prerogative. We are merely conveyors of Allah's message and guidance. 

 Fourthly, embracing compassion and promoting harmony to foster 

strong brotherhood among fellow Muslims. In Malaysia, there seems to be a 

lack of encouragement towards showing affection. It's not to say that there's 

more encouragement for animosity, but due to the scarcity of calls for 

compassion, the contemporary Muslim society tends to spread hatred 

without remorse. What should be done is that when misunderstandings 

occur among these groups, the proponents of truth and guidance play a 

crucial role in preventing Muslims from quarreling with each other. They 

should actively stop the spread of this animosity. We can observe a high 

incidence of cyberbullying in society, which is also due to the lack of an 

approach of compassion towards one another. Said Nursi mentioned that 

brotherhood can be strengthened with a spiritual connection bound by faith 

and sincerity. This is because if someone has strong faith and sincerity in 

brotherhood, when their brother makes a mistake, they won't react harshly 

or antagonistically; instead, they will help rectify the mistake. Prophet 

Muhammad prohibited someone from not talking to their brother for more 

than 3 day in a Hadith in Sohih Bukhari, Rasulullah said, “And it is 

unlawful for a Muslim to desert his brother Muslim (and not to talk to him) 

for more than three nights.” 
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 Finally, as Muslims, we should strengthen our piety and faith in 

Allah because this is what will fortify our belief and prevent us from being 

influenced by the temptations of Satan that lead to division. This is the 

approach advocated by Said Nursi, which encourages strengthening faith in 

Allah. The essence of faith held by Said Nursi is crucial for us to instill 

within ourselves because strong faith can solidify the concept of Tawhid. 

When Tawhid is firm, we become obedient and submissive to the Divine. If 

the Muslim community fortifies their faith, undoubtedly there will be no 

hostility, and the brotherhood among Muslims will become more steadfast 

and remain united. 

Conclusion and Recommendation 

Overall, the examination of Muslim disputes in Malaysia uncovers profound 

underlying problems pertaining to diverse viewpoints in Fiqh (Islamic 

jurisprudence), Aqidah (religious beliefs), and Politics, as well as the actual 

catalysts that give rise to these disputes by delving into the historical context 

of Islam in Malaysia. Regarding jurisprudence, the Malaysian Muslim 

community holds divergent views due to varying interpretations, positions, 

and sources of legal authority. Consequently, disagreements arise within the 

community as to which laws should be prioritised and adhered to. Similarly, 

within the context of aqidah, the Muslim community in Malaysia exhibits 

conflicting views due to the presence of individuals and groups who adhere 

to distinct aqidah doctrines that deviate from the teachings of Al-Quran and 

As-Sunnah.  

 Upon the dissemination of knowledge regarding various theological 

beliefs (aqidah), the Muslim community experiences internal discord as 

individuals strive to defend their unique perspectives. This is seen in the 
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disputes surrounding the study of monotheism in relation to God. 

Furthermore, political conflicts among Muslims frequently arise, posing a 

significant challenge as it has led to the defamation of Islam. This is mostly 

due to the positions taken by Islamic political parties and notable scholars in 

Malaysia, who have mandated voting as an obligatory duty. Next, upon 

examining the root of the conflict that transpired in Malaysia, it became 

evident that it originated from a divergence of viewpoints between 

adherents of the Shafi'iyyah school and others who do not align themselves 

with any one school of thought. Furthermore, the unwavering devotion to 

only embracing the shafi'iyyah group in matters of religious legislation. 

Subsequently, the implemented reforms eroded the authority of the shafi'i 

sect in Malaysia, hence exacerbating the divisions among the Muslim 

community. 

 These challenges can be resolved by consulting the principles of 

Ikhlas and Ukhuwwah from Risalah An-Nur, a book of interpretation 

authored by Imam Said Nursi Badiuzzaman. Said Nursi's idea of honesty 

entails the elimination of both praise and self-pride. Furthermore, prioritise 

their chosen path (maslak) without resorting to animosity or criticising 

alternative paths (maslak). Furthermore, foster love and camaraderie within 

the Muslim community by refraining from disseminating negativity. 

Furthermore, internalise the genuine aim of communicating the truth as the 

fundamental factor in attaining God's satisfaction, and recognise that all 

efforts made to enhance the well-being of individuals are indeed acts of 

divine nature. Furthermore, it is important to exhibit the virtue of Qana'ah 

(contentment) and avoid excessive ambition when performing acts of 

benevolence. Finally, it is crucial for us to see the existence of those who 

surpass us in order to cultivate sincerity inside ourselves. 
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 Regarding the notion of Ukhuwwah, Imam Said Nursi asserted that 

animosity can lead to the dissolution of ukhuwwah and that animosity is a 

manifestation of cruelty. The appropriate course of action when someone 

engages in wrongdoing is to address their behaviour with kindness rather 

than rudeness. Avoid amplifying problems that could incite anger and 

hostility, and refrain from disseminating negativity towards others. Besides 

that, don't stress that our perspective is the only solid and valid one so that 

ukhuwwah is not broken. Instead of harbouring animosity against our fellow 

Muslim brethren, we should direct our disdain towards the Kafir who 

openly opposes the principles of Islam. Ultimately, he emphasized the need 

of abstaining from animosity, the necessity of practicing empathy, and 

fortifying belief in order to establish a cohesive society. In order to foster a 

more cohesive and resilient society, it is essential for Muslims to embrace 

these ideals, hence promoting unity and solidarity. 

 Several measures can be implemented in Malaysia to address the 

issue of these conflicts. The suggested measures for resolving disputes in 

Malaysia are as follows: Firstly, it is important to urge scholars and 

preachers to give utmost importance to sincerity (Ikhlas) when 

communicating Islamic principles, while consciously rejecting the pursuit of 

fame. When it comes to sharing religious knowledge, we should not 

anticipate people's interest. Instead, our goal should be to communicate the 

truth in a straightforward manner to please Allah. Furthermore, it is 

imperative that they prioritize the promotion of empathetic dialogue to 

cultivate comprehension. Moreover, advocating for an inclusive approach 

that values varied perspectives without fostering hatred might contribute to 

harmony in Malaysia. This adheres to Said Nursi's teachings on managing 

disputes (Ikhtilaf) through the avoidance of hubris, the cultivation of love, 
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and the acknowledgment of mercy in constructive Ikhtilaf. Furthermore, it is 

crucial to highlight the significance of enhancing one's faith (Iman) in order 

to reinforce the concept of Tawhid and promote brotherhood (Ukhuwwah) 

by means of spiritual bonds and empathy.  

 In addition, it is crucial to incorporate Said Nursi's teachings into 

educational curricula and diverse platforms, with a particular focus on 

fostering faith, honesty, and unity within the Islamic community. 

Furthermore, educational initiatives should be implemented to create a 

comprehensive understanding of various perspectives, thereby bridging 

existing gaps. Finally, we may initiate initiatives to promote ethical conduct 

on social media platforms and educate the community about the 

repercussions of cyberbullying, thereby fostering pleasant interactions and 

diminishing online animosities. By applying these suggestions, there is the 

possibility to cultivate a more harmonious, empathetic, and united Muslim 

community in Malaysia, in accordance with the principals of Islam and the 

teachings of Said Nursi. 
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